Note: All students must begin connecting with the professor on the internet on the first day of class, this will be a paperless class. Text him after you have emailed to ensure your email is received.
Urban Poor Spirituality
Asian Theological Seminary

MATUL 520  Urban Spirituality, 
3 units, core subject
First semester
Faculty Information

Visiting Professor: Raineer Q. Chu, LLB, D. Min.
raineer_chu@yahoo.com
mobile 09178002086

Warning: There will be a silent retreat conducted in this course which will be three days and two nights. The costs is P1,600 pesos each student for the whole retreat.
In addition, there will be an immersion experience in the slums, also for three days and two nights, at very minimal financial cost.
Course Description

This course examines the theological and practical implications for beginning a spiritual journey with the urban poor in the Philippines.
Expanded Description
This is a course on Christian spirituality focused on life with the urban poor. 
1. Students will learn to journey with the poor as a way of being in solidarity with the poor from which they will learn to answer the question: Why do we need the Poor? The Bible teaches that it is not the poor who need the rich but vice versa. The students can not work with the poor unless they are able to learn from the poor and unless they can see the poor not just as objects of their ministry or generosity but because the authenticity of their spirituality depends on the way they treat the poor. The true church is where the rich and the poor worship together demonstrating the Kingdom life as one Body where there is social and economic equality among the members, as one of the features of biblical shalom.
2. The students will have hands on experience and guided exposure in their journey with the urban poor from which they will learn practical skills. e.g. how to enter the community, how to make their gospel good news to the poor, how to worship together with them and how to journey into the road to obscurity, to become a nobody, an ordinary person, just as the poor are, in order to fully commune with them.
3. In addition, the students will learn a form of spirituality that is sustainable, able to survive the harsh and oppressive realities of slum life. The course will help prepare the student also for incarnational ministry, of living in the slums.
Course progression and depth

The students will learn to enter into solitude as part of the contemplative discipline. This is done in a silent retreat.

Solitude is a desert paradigm in the bible. The silent retreat though conducted in a nice garden monastery, has its roots in the wild and inhospitable desert of Palestine, where nothing grows, there is no cell phone signal, and very hot in the morning but also very cold at night.

From the desert paradigm, the student will try to convert the experience to the slum. The student will immerse in the slums, to join them in their spiritual journey, in prayer and discernment. They will make the one to one correspondence between desert and slums, compare their harshness and desolation.
In immersion, the student will be guided by the question, “what is it that I cannot live without?” Can I live without my cologne, toothpaste, favorite desert, clean drinking water, a bed, toilet, etc.? when I say I cannot live without this or that, my journey with the poor ends.

Father Carlo Carretto describes this movement of going  to the desert (Letters from the Desert), to the Desert in the City, where he seeks solitude in the empty streets of HongKong at 2 in the morning. This is capped by Father Thomas Green who talks about the city entering our desert (a sort of conversion of the desert into the slums).

The challenge is to be able to enter solitude in the slum setting.

This involves being able to see Christ in the poor, among the poor and the dying.
Sustainability in spirituality means being able to embrace the tension of contradiction present among the poor.Sustainability also affects the workers home and family and finances. Urban poor ministry is very demanding and will tax all his resources.

The student will study the culture of exile and oppression of the poor and the God of the migrants, and how that poverty is not the problem but greed is, understand where God is at work today in a mighty way and learn to see the Bible from the bottom up.
The student will also learn to become peacemakers and advocates for the poor, to speak for those who cannot speak. Before one becomes a peacemaker, he must have that peace reigning in his heart first. His own anger must be surrendered to God before he can be used by God to be angry in behalf of the poor. In the process, he will learn to formulate a gospel that is good news to the poor, able to promote Kingdom life and shalom.

He will also do a survey of important Philippine laws relating to the urban poor.

The class will try to instill a daily discipline of prayer and seeking the presence of God in day to day affairs, especially, in the mundane and ordinary activities – to be able to see God’s presence in such labor as washing the dishes, or cooking, or walking.

The students will learn and practice a spirituality that is appropriate for Philippine slum life, that is not overly cognitive, that is able to bring together reason and emotion in a dynamic balance. The student will revisit supernatural acts and powers, healing and miracles, demonic encounters, prayer of humility, sacraments, liturgy, lexio divina, examen and others that are relevant to the poor.
The students will also study about holistic ministry, learn to evangelize the poor, do storytelling as a way of doing theological reflection among the poor, learn to read the bible from the bottom up, work with other faiths, simplify lifestyle and learn to give as the poor gives.
Rationale
This is a course on urban poor spirituality (a largely uncharted academic area). The course will emphasize looking at Scripture from the bottom up and will move through an examination of humanness (the premise that to be truly holy means being fully human - the I Thou of Martin Buber and the humanness of Abraham Heschel and of Eugene Peterson). Students will be encouraged to participate through a story-telling approach to inject their knowledge of urban poor spirituality into the course processes.

Urban poor spirituality is very different from classical Western spiritualities or even much evangelical spirituality (See Cry of the Urban Poor chs 15,16 for anthropological reasons for this). Spirituality revolves around the Holy Spirit in the community of faith (vs. the individualism and intellectualism of the leisured classes), is noisy, emotional, involves frequent power encounters and healing of devastating emotional problems often taking many years, under authoritarian leadership. Engaging these issues of urban poor spirituality and relating these cultural characteristics to ancient Western or more middle class traditions is critical. On the other hand Pentecostal slum pastors from among the poor will be expanding their understanding to see the whole field of spirituality as a critical element for long-term wholeness. Classic spiritual disciplines are critical for their survival and also critical for middle class students who are entering urban poor ministry in the class, i.e. help them to cope with the stresses of incarnational ministry (in this we draw from the emergent Protestant apostolic orders, like Servants).

The course will also evaluate existing world views and biases reflected in hermeneutics and philosophies of education abounding in Christian academic circles today. The students will be asked in what way and how is Christianity and the gospel really good news to the poor. The student must see how Holiness must be sought for the sake of the poor. The Western gospel with its bias towards scientism (envy over the fame of science) is individualistic, independent, cerebral, dualistic and Cartesian, and will always analyze, dissect, dichotomize, atomize and fragmentize. Because of an emphasis on objectivity and empirically verifiable knowledge, it will reduce Jesus Christ to the smallest particle capable of examination in a microscope so that the Word turned Flesh is turned to words again, it has also turned the gospel to its irreducible minimum of just accepting Jesus as Lord and Savior when the gospel is in fact full orbed and holistic. As C. S. Lewis once wrote, the only net with a mesh fine enough to catch the fish in the Bible is love. A world view and hermeneutics bereft of this element will promote more oppression among the poor in the long run. For example, an American bias, which holds privacy and private ownership over Scripture will be damaging to the poor who hold community and sharing as essential for survival.

 Sustainable spirituality will aim at the holistic shalom which requires the basic ingredients of justice and intimacy (N. T. Wright, Larry Crabb), to last. Western thinking can never escape its own dualism and will be trapped forever in a downward spiral of criticizing or protesting modernism, creating a postmodernism that is the antithesis, always moving to the opposite of the pendulum and never able to take hold of the balance (Thomas Merton had to go out of America and be mentored in Japan and Thailand to escape this dualism, and the ancients always taught that spirituality is arrived at through equilibrium, not synthesis. Thus, Merton wrote: the goal of spirituality is to find the complementarity of opposites). Synthesis destroys the contradictions. As the students enter into the spirituality of the poor, they eventually bump into the biggest aspect of this spirituality – that the poor suffer so much contradiction in their spirituality.

– they worship a God who is mighty and nearby a bulldozer will soon destroy their homes and evict them from their place, they worship a God who is loving and here they wait painfully for their son who has been sick a week now to die because they cannot afford to buy his medicines, and they worship a God who Father but tonight they will sleep without their supper.

Christian spirituality can be taught centered around doctrine, psychological principles or the work of the Holy Spirit. Evangelical spirituality has always centered in movements of revival of the Holy Spirit against more psychological approaches derived from Catholicism or psychotherapy. There are elements of each in this course. In this course, the class will enter into different dimensions of the work of the Holy Spirit. Sensitive contrast of the diversity of doctrinal approaches to activity of the Spirit needs be done so that diverse traditions in the class are not offended.  One of the goals of this class is that each student can freely move in the power of the Spirit, hear his voice, and exercise appropriately their spiritual gifts, in ways that maintain harmony of the Spirit across the body of Christ (Viv Grigg).
Course Objectives

· A sustainable spirituality: Work in the slums is so demanding and exhausting, burn out is very common. There is something wrong with the traditional approach that is so goal- or problem-solving oriented. A balance needs to be achieved between the Western Cartesian approach and the paradoxical and holistic style of the Orient. Sustainability is discussed from both its historical and biblical roots. How life in the slums affects family and career is also discussed. Both protestant and catholic spirituality will be examined as well as ecumenism: Pentecostalism’s emphasis on power and miracles and demons, contemplative emphasis on discernment and journey as well as sacraments and liturgy, evangelicalism emphasis on conversion and forming a piety for the sake of the poor. 

· A meaningful journey with the poor: To have a meaningful journey with the urban poor, the student needs to understand who the poor are, what is their unique Filipino spirituality, how God sees them, how God is the God of the migrants, understand the culture of oppression and exile, see the bible from the bottom up (like the widow’s mite), able to see Christ among the sick and the dying, and ultimately understand why we need the poor (not the poor needing us) or that the church can become authentic only if she has the rich and the poor inside of her and that true spirituality must affect the poor.

· Acquire skills for working among the poor:  able to learn from the poor, pray with humility, journey into obscurity (become ordinary as they are to attain solidarity with them) and praying through and with the Psalms, think holistically and grapple with tension and contradictions
 that abound among the poor, cooperate with the work of the Holy Spirit in the great movement worldwide among the poor, learn solitude and silence, self awareness and grief, and learn to see slums as the desert of the monastics, examine the character and theology underlying an advocate for the poor and a peacemaker, able to promote Kingdom life and shalom and overall learn to proclaim the gospel to the poor, a gospel that is good news to the poor.

· Practicum: In the practical phase of the course above, students are invited, through spiritual direction, personal journaling and group interaction in a one-time three day silent retreat.
General Intended Learning Outcomes
A. In general, the course targets the mind and the reason through lecture and discussion in class and among the students, as well as, through writing of their individual reflections. The students will submit their reflection paper (not more than one page) after each class. Reflections submitted after the next succeeding class will not be accepted. Attendance is based on reflection papers submitted. Failure to submit a reflection paper is considered one absence.
B. The course targets the soul and promotes the student’s spiritual journey and daily connection with God. A silent retreat will be conducted during the semester, three days and two nights in a monastery. Each class session will be a virtual life in the slums and spiritual journey where students practice solitude and discernment, engage in prayer and enter into God’s presence.

C. The student will be introduced to theoretical models that help them conceptualize and hang the concepts in a meaningful framework so that the whole picture becomes more manageable and easier to remember, to facilitate further learning and integration.

D. Students will acquire biblical convictions in the class and be able to justify and explain from Scripture the particular topic under study. Students will also learn how to read the bible from the bottom up, from the perspective of the poor. The student will look at Scripture assuming that the problem is not poverty but greed because when we say poverty is the problem, we put pressure on the poor and when we say greed is the problem, we put pressure on the rich.

E. The course aims to change the attitude and the habits of the students through acquisition of news skills and new habits. Classroom activities are mainly on actual exercises using their hands and feet. Lectures, discussion in class and among the students, as well as, writing of their individual reflections will still be done.

F. The course targets the heart and helps students promote relationship, community and intimacy.

Specific Intended Learning Outcomes
Week One: Introduction to the course. Students introduce one another, a needs assessment is made. Pre-Evaluation is filled up also. Discussion of the syllabus and the requirements, papers, deadlines. The students will understand through a lecture how to promote change in the community in a biblical way. The framework brings together different strategies for urban development. (Read Viv Grigg, Companion to the Poor, Chapter 4 and 6. Find out why we need to work with the poor to start a movement.)
Week Two: The students will understand how to cooperate with God in promoting change in others. Borrows from effective psychological approaches but ensures that they promote biblical objectives. For example, modern psychology uses as measure dysfunctionality to judge a person pathologic according to the DSM standard. But the Bible uses agape as the measure. Love is operationalized to the same level as concept of dysfunctionality so that one can effectively determine that when a person does not love, he sins. Secondly, the students will understand how the concept of sustainability has evolved in history and realize its implications for us today. To be sustainable means it must be biblical and in accordance with God’s will, it must be just and righteous. (Read Wright on Evil and the Justice of God.)
Week Three: Students will learn to embrace the tension resulting from contradiction and see spirituality like Thomas Merton as the complementarity of opposites. Spirituality is basically a balancing act, requiring a constant effort to be upright versus legalism and the formula based approach which are static. A tour of the Filipino spirituality will also be made (Read George Capaque Dissertation, chapter four only, about Loob). Secondly, on the theology of begging, by Francis Xavier, Francis Assisi, Mother Teresa and Moses on plundering the Egyptians), the students will understand how these saints have developed their convictions and theology about support raising. (Choice of Biography: either St. Francis, Kagawa, Xavier or Mother Teresa.)
Week Four: The student will learn to embrace aloneness, enter into solitude, learn to be silent, in order to be able to hear better. God is not silent nor distant. We cannot hear him because we are noisy and too busy. Solitude also promotes spiritual sustainability. When the heart has become jaded like the interns who have stayed too long in the ER (emergency room), solitude will give the student a way out, regain his passion and keep on keeping on, not give up. (Read Brother Lawrence, The Practice of the Presence of God. Copies are available for reading or audio.)
Week Five: The students will learn to discern the movement of God, His leading, individually and most importantly, as a community. Prayer in the evangelical tradition is mostly casual spontaneous petitions, but in the older churches, prayer is mainly a way to be present to God. Evangelicals can basically only see God in Scripture, in a propositional style. This course will also add a Roman Catholic perspective, of being able to see Christ in the poor, in the leper, in a contemplative style. Secondly, the students will learn that a community is more than just an organization of people. It is on a spiritual journey, as pilgrims and exiles. This is something the church has lost altogether. To journey, a theoretical model will be provided, which will explain how to do theological reflection on events faced by the community and how to discern God’s movement as when Moses was guided by the pillars of cloud and fire in the desert. (Read Gordon Smitth, Voice of Jesus.)
Week Six and Seven equivalent: On Silent retreat (3 days 2 nights each), all the students will attend the silent retreat. Students will understand the mechanics and process of the entire exercise. Many have attended silent retreats but have never really entered solitude and cannot even describe what it is, and conclude that it is useless. It is a valid spiritual discipline acknowledged by evangelical authorities from Richard Foster, Dallas Willard, David Benner, Eugene Peterson, James Houston to Thomas Kelley, Thomas Merton, and to classics like St. Ignatius, Thomas A’Kempis, Brother Lawrence. (Read Foster, one chapter of Streams of Living Water, on contemplative spirituality.)
Week Eight: On spiritual disciplines (quiet time, bible reading, etc.), the students will acquire new habits in the spiritual disciplines. The topic includes revisiting miracles and supernatural healing, understanding demonic encounters, developing humility, and enriching spiritual practice with sacred liturgy and rituals. There are actual exercises and the progress is monitored and evaluated in each class session for the entire semester. (Read Friend of the Bridgegroom by Thomas Green.)
Week Nine: On Worship and celebration of rebels with beer and dancing, the students will learn to worship as rebels in a fallen world, with fist held high in defiance against the rulers and principalities that rule the world, and understand the core rationale of worship, its relationship with wine or beer and dancing. Liturgy and rituals will be mastered as a way of reintroducing rich symbolism in the evangelical church, needed to make the church survive beyond the ten year normal lifespan of most western churches. The practice is observed everyday in the semester. Also, students will learn to pray through the Psalms. (Read Jones on Praying Like the Jew, Jesus.)
Week Ten: Students will learn about the biblical basis of advocacy and becoming a peacemaker. They will relate kingdom with politics promoting a program of action that will be combine by effective political evangelical traditions and also theological insights (Read Chapter Eight: Road to Peace. Find out from the book the steps for becoming a peacemaker).
Week Eleven: The students will learn the art and skill of relating with people. Many actually do not know how to relate. The process will become a conscious practice. Many have learned to become numbed to protect themselves from the pain of living in a fallen world and thus unable to receive love or develop intimacy. In this class, the students will learn how to drink from the nourishment of the heart of others in companionship and community. Father Connoughly, a Jesuit priest and teacher of Spiritual Direction, wrote that the way we relate  with people is also the way we relate with God. Secondly, each student will learn to become self aware, know when he is angry or sad, etc. He will also know what his impact is each moment on others. In the process he will come to know his false self. Another word for self-awareness used in ancient text is humility. (Read National Geographic Article on Migrants in Mexico.)
Week Twelve: The students will learn to listen with his heart. The heart hears more, better and more accurately than the ears. There is a conspiracy in the world to not hear because the less we know, the less we hear, the more manageable our life becomes. Reviving this part of the self will make life more difficult and painful but certainly more meaningful and intimate. Babies and children do this naturally. Also, the students will learn the next stage after self awareness. After seeing the false self, student will be helped to move forward, towards becoming real, authentic and alive and these will mean living in grief. Jesus is our model, a man who truly mourned. The picture of godliness in a fallen world is a grieving man. Grief will lead to brokenness when the person is set free to live for others, when his strategy to make life work without God is destroyed and he has to trust in God only. This is maturity. (Read Mitchell on All our Losses.)
Week Thirteen: The students will learn to lead by becoming a father, acquiring the attitude and habits of a father to his sons and learn to care for and nurture the poor. He models, mentors and coaches others during the semester as part of the exercises of the class. Also, the students will learn biblical injunctions about family life. Ministry is set as a lower priority than marriage. If your marriage does not work, you cannot be in ministry. The Students will learn about the union the way God intended it to be as well as understand the differences between male and female, sexuality and team work. (on leadership, a choice of books to read: either Gandhi, Mandela, King Jr. or City of Joy.)
Week Fourteen: The students will learn biblical bases how to be a good parent and if they are not yet parents, learn to be one for younger brethren. Studies have shown that there is no known successful parenting technique existing today or until now and there may never be one. Biblical parenting is messy and requires lots of trust in God as well as modeling. 90% of good parenting just simply rubs off us in other words, it happens by osmosis. Kids get it from us, from who we are and not from what we teach because they see us and are influenced by us, they look up to us. We are their first image of God himself.

Week Fifteen: Students will learn to simplify their lifestyle and give generously as a way of being in solidarity with the poor. They will understand why St. Francis called poverty her delicious mistress (some elements of Italian lost in translation). Class summary will be done at this stage. Post evaluation will also be filled up. (Read Basden on Politics.)
Week Sixteen: This day can be exchanged for any day in the semester. It is a time for exposure in the slums. Students will spend time to practice solitude in the slums, using slums as a desert category instead of a nice, comfortable monastery. (Submit journal.)
Week Seventeen: This is final examination day. Students can opt to take an examination or use this day to finalize their papers and submit within the month of this week. After the end of this month, all grades will be submitted, and those with incomplete shall receive a grade of INC. (Submit final integration paper.)
Papers and other Deliverables:

Class work: maximum absence is three sessions.

Retreat: the entire class will attend a silent retreat for 3 days and 2 nights, to learn how to enter solitude. Each student will pay P1,800 pesos each plus fare.

Integration Paper: Each student will submit a 20 page complete with footnotes, integrating the classroom discussion, readings, experiences and lectures into a solid and comprehensible whole. Possible topics are: how to enter the slums, how to journey with the urban poor, who are the poor, why do we need the poor, how to start a movement among the poor, how to make the ministry to the poor sustainable, and how to become a peacemaker or advocate.

Book reviews: at least three books, not less than two pages each. Follow the format of book reviews in Time Magazine or International Herald Tribune. Parts of the review are: summary of the main message of the book, how the book relates with the course, and why it is important to the student/writer.
Course Materials

Unpublished articles of Raineer Chu

Entering the Story or how to read the Bible

The American Gospel and contextualization

Gospel that is Good News to the Poor

Evolution of Concept of Sustainability

The Life of St. Francis of Assisi

The Life of Mother Teresa

Healing at the Pool of Bethesda

John of the Cross, prayer and discernment

Storming the Gates of Heaven, life in a fallen world

Silent Retreat orientation

Discernment and development: The Priest and the Pastor, entering the slums

Worship Beer Dancing and Celebration

Spiritual Journey of the MMP Community

Biblical Support Raising Strategy

Self awareness and styles of relating

To be fully human is to be Holy

Listening with the heart more than the ears

Theology of Change and Hermeneutics – who change happens.

How to Enter Chaos, promoting change – how to promote change.

The Process of Change – step by step procedure for change.
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Additional Readings available online

Evangelical Christianity Shifting Outside West, By Paul Nussbaum, Inquirer Staff Writer (Sunday, February 20, 2006).

Mexico’s Other Border, For many immigrants heading north, the first dangerous crossing is not the one into the U.S. It’s southern Mexico where the peril begins.  By Cynthia Gorney, National Geographic Contributing Writer February 2008, a must read to understand the realities of global labor migration and the plight of the migrants.

Politics with Eternal Significance - the combination of tsedeq and radah. Wednesday 12 May 2010 09:38 In this article Andrew Basden discusses whether Christians should become active in politics drawing from examples from the Bible. However, he also explores what the direction, goals and style of politically active Christians should be.

Orientation to Social Involvement as related to Eschatological Views: A survey of Filipino evangelicals, by Christopher Sabanal and Annelle Gumihid-Sabanal. This shows the appalling view of most Christians and seminaries about social action.

Following Christ in Diaspora, A Seminar, by Dr. Amador A. Remigio, Jr., Intervarsity Christian  Fellowship National Conference,27-30 Dec 2009, Tagaytay City, Philippines.

Learning & Assessment Activities
1. Classroom Teaching on Underlying Theoretical Considerations in Spirituality
Spirituality is based on understanding critical paradigms from both scriptures and the literature of spiritual experience. Looking at the paradigms of Ignatius and Francis of Assisi, how does one make poverty one’s mistress?
2. Reflective Reading

The readings assigned each day or week are to be completed and carefully reflected upon before gathering. They analyze a range of spirituality perspectives which we will discuss during our class sessions. Typically only one or two articles or book chapters will be assigned each week. Nevertheless, they are very important!  The concepts presented through the readings will correlate with the week’s topical presentation/discussion, providing us a theoretical “frame” for analyzing spiritualities.

3. Spiritual Journaling: daily writing on reflections about one’s journey with the poor and one’s personal spiritual devotions
4. Guided Retreats

Guided, 3 day two night retreats may include group worship, personal counseling, private prayer, issue discussions, and academic reading and writing. Students may also form smaller reflection groups (no more than eight peers) to help them reflect on how their personal and communal spiritual experience might find expression in loving action within urban poor communities.
5. Immersion in the slums
The class will immerse in a slum community chosen by the professor. In it, one will seek to understand in what way is the slum like the desert, the metaphor for solitude. How does one journey with the poor? In what way do we need the poor?
6. Small Group Growth in Exercising the Ministry of the Holy Spirit
This class is structured to be a secure environment where students can grow in discernment and experience of the work of the Holy Spirit, and their exercise of gifts of the Holy Spirit based on Biblical understandings.  The class will take extensive time seeking the presence of God in prayer and worship.
  7. Spiritual Direction and  Examination: One on one time with the professor on one’s inner spirituality. A premise for learning is self awareness. The student will avoid just accumulating information to gain more control of his spiritual life. The course material must affect him and not just become additional armament in his arsenal.
Expectations & Grading

The Meaning of the Grading System
	A. Outstanding performance: virtually perfect attendance; always prepared for class with all assignments completed; shows intrinsic interest in the class and subject, asks penetrating questions or offers thoughtful reflections in class; demonstrates exceptional intelligence and insight with unusual creativity; earns high scores on course assignments—usually the highest in the class. 



	B. Above average student in terms of attendance, preparation, attitude, initiative in asking questions, time management, and assignment quality.



	C. Average or typical student in terms of attendance, preparation, attitude, initiative in asking questions, time management, and assignment quality.



	D. Below average or atypical student in terms of attendance, preparation, attitude, initiative in asking questions, time management, and assignment quality — minimally passing in performance.



	F. Repeat course.  Inadequate/insufficient performance.





Assignments and Weighting

	Assignment
	Points Possible
	Points Earned

	Silent retreat 3 days
	25
	

	Book Reviews 3 books
	25
	

	Immersion in the slums 3 days
	25
	

	Reflection papers each class activity
	25
	

	Total:
	100
	


ATS Grading System
Grades are standardized and recorded using the following scale:

	1.0
1.25
1.5
1.75
2.0
2.25
2.5
3.0 
	A
A-
B+
B
B-
C
C-
F 
	Outstanding Performance

Superior Performance

Satisfactory Performance

Minimum Acceptable Performance
Unsatisfactory Performance 
	97-100
93-96
89-92
85-88
80-84
75-79
70-74
Below 70 
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� “To appreciate how Parker Palmer approaches learning it is necessary to return to one of his early concerns - paradox (Palmer 1980).  He argues that disconnection in teaching and learning is not only brought about by fear but by a western tendency to think in polarities. This tendency 'elevates disconnection into an intellectual virtue' (Palmer 1998: 61). As a way into appreciating the idea he has used the work of Niels Bohr the Nobel Prize-winning physicist. Bohr once said that the 'opposite of a true statement is a false statement, but the opposite of a profound truth can be another profound truth'. In certain circumstances, Parker Palmer has argued, 'truth is found not be splitting the world into either-ors but by embracing it as both-and. In certain circumstances, truth is a paradoxical joining of apparent opposites, and if we want to know the truth, we must learn to embrace those opposites as one' (Palmer 1998: 63). This concern with paradox appears to take Parker Palmer close to the approach of John Dewey and others, who argue that learning inevitably concerned with the exploration of differentiation within wholes.” http://www_infed.org/thinkers/palmer.htm.
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